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OF THE MANY ACTIVE UTOPIAN movements in the United
States during the nineteenth century, the French Icarians stand out. The Icarians came to America to realize the happy, harmonious communist society outlined by their founder Etienne Cabet ' (1788-1856) , in his famous Utopian novel, Voyage en/carie^ (1839). In this Utopian romance, as in his other works, Cabet stressed the fundamental socialist view that an unjust, and irrational, competitive social order was the source of man's unhappiness. The abolition of inequality and private property and the institution of a totally regulated communist utopia, based on his own detailed blueprint would, he was certain, produce the secular "Garden of Eden."
For half a century, from 1848 to 1898, nearly two thousand French communitarians (although never numbering more than five hundred at any one time) tried to reach the Icarian utopia, first in Texas, later in Illinois, Missouri, and Iowa, and finally in California.* ' Specifically the Icarian communities were as follows: Red River, Texas, 1848 (3 months); Nauvoo, Illinois, 1849 Illinois, -1860 Cheltenham, Missouri, 1858 -1864 Adams County, Iowa, 1852 -1878 ) eune Icarie, Iowa, 1878 -1886 New Icaria, Iowa, 1878 -1898 and Icaria Speran^a, California, 1881- Like most American Utopian ventures, it was inspired by a "prophet" who provided its essential conceptions and philosophy. And more significantly, the perennial problems and conflicts-the opposition of individualism and collectivism, the disagreement over political authority, the beckoning economic opportunities outside the pale of utopia, and ultimate failure-place the Icarians in the mainstream of nineteenth century utopianism.
Although the Icarian colony at Nauvoo, Illinois,* because of its size and Cabet's presence overshadowed other Icarian settlements; the Iowa phase was important. For two generations, from 1852 until 1898, Icarians lived east of Corning in Adams County. Initially the Iowa colony was a branch of the parent Nauvoo settlement. But when a bitter conflict over Cabet's dictatorial authority ended in the expulsion of Cabet and his devoted followers in 1856,^ their opponents liquidated their holdings and by 1860 had moved to Iowa. T?iere, after much work and hardship, they realized a modest prosperity. Membership, however, remained small, rarely more than seventy-five and usually fewer. In the mid-1870s factional controversy flared-up and in 1878 the community split. A group of young, idealistic revolutionaries, some having experienced the Paris Commune (1871) and some swayed by Marxism, denounced the private property which had crept in or had been tolerated by the community {Cabet's ideal utopia totally excluded all forms of private property). They also demanded the abolition of the community's presidency to be replaced by an executive of four annually elected trustees. The "radicals" gained control of the village and the "conservatives," mostly older people opposed to drastic change, moved a few miles south. There, with their share of the colony's assets, they built "New Icaria." The "radicals," calling their settlement "Jeune Icaria," ("Young Icaria") also founded a community in northern California, "Icaria Speranza." Both ventures failed in 1886, leaving only the older group to carry on the Icarian tradition. Cabet and his followers moved to St. Louis, Missouri. Although Cabet died shortly after arriving there, his followers by 1858 built thé Cheltenham colony, some six miles from the city, which lasted until 1864. recent being Lyman Tower Sargent's "The Icarians in Iowa," which appeared in the Spring 1972 issue of the/Irt/itz/so/"/owa),' little has been written on Icarianism after the falling-out of 1878.' The following passage, translated from New Icaria's French-language newspaper, Revue Icarienne,^ of March-April 1885, describes everyday life in the colony.» Contemporary evidence appears to bear out the accuracy of this "all-is-going-well" account. "As Professor Sargent and others have noted, the Icarians did not regard marriage and the family as incompatible with their collectivity. Cabet's insistence upon marriage and the traditional family structure conformed to the opinion of the majority of nineteenth century Utopians. Cabet wrote; "Since marriage and the famiiy are the chief condition of happiness for men, for women, especially, and for children, the social organization is so prepared that ail Icarians may be able to marry and have families." (Etienne Cabet, "History and Constitution of the Icarian Community," trans. Thomas Teakle, loyM¡ tournai of History and Poiltics, 15 (April, 191 7), p. 241.) 
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